
Eastwood Baptist (PM, 14/4/’19) “IF YOU ARE THE MESSIAH, TELL US” (Luke 22:66 - 23:25) 

Introduction Have you ever been accused unjustly of anything? Most of us feel such 

injustice keenly, so I expect that most of you can think of an occasion. In this evening’s 

passage, Jesus is the innocent victim of blatant injustice, and Luke seems to draw attention 

to this. At the same time, he continues to remind his readers of who Jesus truly is, the truth 

which is wilfully ignored in his successive trials. 

Unjustly Arrested and Mocked (22:47-53,63-65) Before we come to this evening’s Bible 

reading, and the record of a series of unjust trials, I want to take us back to Jesus’ arrest in 

order to see the beginning of the injustice, accompanied by violence. Read 22:47-48. It is 

Judas, one of the Twelve, who leads the arresting party, and this crowd of armed men 

comes from leaders who might be expected to uphold justice. Luke wants us to see that 

loyalty and justice are being violated. But he probably also wants us to see that unjust men 

are not really in control: they are fulfilling Jesus’ earlier prophecies about what was going to 

happen in Jerusalem, and therefore the will of God the Father. Next we see contrasting 

responses to injustice and the unjustified use of force. First there is the response of the 

disciples, led by Peter (we know this from John’s Gospel): read 22:49-50. Peter responds to 

injustice and the unjustified use of force with angry violence. I think that most of us have 

some sympathy for Peter, but his response is not in line with his master’s. Read 22:51-53. 

Jesus responds calmly and non-violently. Indeed, he substitutes healing for violence. Then 

he boldly points out the injustice of the arresting party’s behaviour, but does so without 

violence, even verbal violence. And his use of the expression “this is your hour” implies that 

they can only do this because God allows it, because it contributes to God’s greater plan, 

God’s plan of salvation. The unjust and violent treatment of Jesus continues between his 

arrest and his trials. Read 22:63-65. They mock Jesus as a false prophet, but their 

mistreatment of Jesus is part of the fulfilment of his true prophecies concerning himself. 

Jesus’ First Trial: Injustice and Dishonesty (22:66-71) This is the first trial recorded by Luke, 

although we know from Mark that Jesus had already been examined during the night. Luke 

seems to have decided to begin with the first formal trial. Read 22:66-71. Luke doesn’t seem 

to have recorded the whole of this trial, but he takes us straight to the crucial question. The 

Jewish leaders challenge Jesus to tell them whether he is the Messiah, God’s promised King 

and Saviour. Jesus refuses to answer them, although the form of his refusal suggests that if 

he were to answer he would indeed tell them he was the Messiah. But he says that they are 

unwilling to believe this answer, and that they are unwilling to answer him. The second part 

of this is rather cryptic, but I think it means that they are not prepared to respond honestly 

if he does claim to be the Messiah. Then Jesus identifies himself yet again with the glorious 

Son of Man found in the Book of Daniel, the one who will one day come in judgment. 

Eventually, Jesus is saying, he will not be on trial, but he will be God’s appointed judge, and 

all human beings will be on trial before him. The Jewish leaders either can’t understand this 

claim, or are unwilling to face it, so they again challenge Jesus, “Are you, then, the Son of 



God?” They are using “Son of God” as a title of the Messiah, but Luke probably wants his 

readers to see even more in it. This time Jesus does answer, saying “You say that I am.” This 

is essentially an affirmative response, although containing some element of reserve. We 

could paraphrase it as: “This is your choice of words, not mine, but I do not deny it.” 

Certainly his accusers understand his response as affirmative, and seize upon it as a 

confession of guilt. In doing this, of course, they refuse to face the key question – is Jesus 

telling the truth? 

Jesus’ Second Trial: False Accusations (23:1-7) Luke now records Jesus’ first trial before 

Pilate. Read 23:1-7. The accusations are partly misleading and partly downright untrue. 

Jesus never opposed payment of taxes to Caesar, rather the reverse. And he accepted, 

rather than claimed, the title of Messiah, in a sense very different from Pilate’s 

understanding of kingship. Pilate seems to realise that there is something not quite right 

here. He receives a guardedly affirmative answer to his question as to whether Jesus is 

indeed the king of the Jews, but he responds to this by declaring Jesus not guilty. Which 

prompts further false accusation from the Jewish leaders. Jesus indeed taught widely in 

Galilee and Judea, but could not fairly be said to have stirred up the people, certainly not in 

any sense which would concern the Romans. Pilate is still not convinced by their 

accusations, and seizes on the mention of Galilee as an excuse for sending Jesus to King 

Herod. 

Jesus’ Third Trial: Unjust Mockery (23:8-12) Herod is at first happy to see Jesus, but he is 

only interested in entertainment, not justice. Read 23:8-12. When Jesus fails to provide any 

entertainment, Herod and his soldiers ridicule Jesus before sending him back to Pilate. Luke 

records no verdict reached by Herod, and perhaps there was none, but Pilate will 

legitimately interpret Herod’s actions as implying that Jesus cannot justly be found guilty. 

Jesus’ Fourth Trial: Defeat or Victory? (23:13-25) We now come to Jesus’ final trial before 

Pilate. Without reading all of this longer section, I want to look at what Luke records from 

two perspectives, beginning with what an honest observer could have seen at the time. 

Such an observer could have seen that Jesus was an innocent man unjustly condemned. 

Having previously pronounced Jesus not guilty, Pilate does so twice more during this trial. 

Hear again the first of these – read 23:14b-15. Pilate has no reason to stand up against the 

Jewish leaders except that he can see that Jesus was innocent. And he has good reason to 

avoid antagonising the Jewish leaders, particularly the risk that they will complain against 

him to Rome, making it sound as though he has failed to take seriously a threat to Roman 

authority. Initially he tries to satisfy the Jewish leaders and the mob by proposing to 

“punish” Jesus, in other words to avoid the terrible injustice of executing him by means of 

the lesser injustice of flogging him. But this fails, as Luke records – read 23:23-25. My 

imaginary honest observer would see that Jesus was innocent, but might well think that 

injustice is triumphant, as Jesus is surrendered to the will of those who demand his death. 

This brings me to the second perspective. It appeared at the time that the will of the Jewish 



leaders and the mob had prevailed. But we can be guided by Luke’s Gospel as a whole. We 

can look back to the Last Supper, and see that Jesus’ body was being given for our salvation. 

We can look forward to Jesus’ resurrection, and see where victory would lie. We can see 

that it is really God’s will that is being done, his will to give forgiveness and eternal life to 

every person who puts their trust in Jesus, including in his death and resurrection. 

Conclusion What does Luke’s account of the unjust trials of Jesus say to us? First, and fairly 

obviously, it says that we must do what the Jewish leaders failed to do. We must 

acknowledge Jesus as God’s Messiah King, and as our Saviour and Lord. Our response to 

Jesus will determine Jesus’ verdict on us when he returns as Judge. But I think that there is a 

second, less obvious, message for us. Certainly we must acknowledge Jesus where the 

Jewish leaders failed to do so. But we must also be warned by their contempt for truth and 

justice. If we are followers of Jesus, we must behave like Jesus, not like his accusers. This is 

true for each one of us as individual Christians, but it is also true for Christian churches. 

Probably nothing has been a greater obstacle to proclaiming Jesus to our world in recent 

times than the failure of many churches and Christian leaders to value justice where 

vulnerable people have been abused within the life of churches. So let us gladly do what the 

Jewish leaders refused to do by honouring Jesus with our lips. And let us commit ourselves 

to honour Jesus with our lives. Let us honour Jesus in every possible way, including by 

upholding justice and caring for the vulnerable. 


